ASSOCIATION OF HAWAIIAN
CIVIC CLUBS

A RESOLUTION
13-52

URGING THE STATE OF HAWAI‘I, GOVERNOR, BOARD OF LAND AND
NATURAL RESQURCES, AND UNIVERSITY OF HAWAI‘I TO RECOGNIZE THE
SACREDNESS OF MAUNA KEA

WHEREAS, Mauna Kea, also referred to by the inoa (name) Mauna a Wakea (Mountain of
Wikea) in traditional accounts; and Wakea (Sky Father) is personified in the broad expansive
atmosphere and heavenly realm that envelops Papahanaumoku (Mother Earth) who gave birth to
these islands; and Hawai‘i Island is their makahiapo (eldest child); and Mauna Kea is also
referred to as the sacred eldest child of Wakea, regarded as a kupuna, a revered and respected
elder, our ancestor; and

WHEREAS, Mauna Kea is described as a spiritual landscape, ka piko o ka moku, the navel of the
island; and as the tallest mountain in the world from the sea floor, its physical prominence
stationed nearest to the heavens holds a spiritual significance for Kanaka Maoli, a significance
that can be expressed in likening the mountain to a sacred altar, the mountain altar of Wakea; a
place where the heavens and earth converge; and

WHEREAS, Mauna Kea, is a wahi pana, a storied and celebrated place from antiquity, that
holds mana (spiritual and divine powers) for Kanaka Maoli; it is most revered and respected as
the highest mauna (mountain) situated in the middle of the Pacific; a home of ancestral gods,
goddesses, deities, and divine beings and where shrines were erected and consecrated; a focal
point of spiritual and cultural significance; a place of spiritual connection with one’s ancestors,
energy and life forces, and the ancestral realms; and

WHEREAS, Kanaka Maoli ancestors knew and had an unwavering connection to their ancestral
akua, kupua, and ‘aumakua (gods, goddesses, deities, guardians) recognized by such names as
Poliahu, Kukahau‘ula, Lilinoe, Mo‘oinanea, and Kane who dwell on the mountain summit and
who are physically manifested in the earthly forms within the Mauna Kea landscape as various
pu‘u and water sources, and as such, they are revered and looked to for spiritual guidance in
cultural practices and traditions; and :

WHEREAS, Poliahu, “ka wahine i ke kapa hau” (the woman in the mantel of snow), is at times
referred to as an akua wahine; she is a part of the cultural landscape with a highly evolved
consciousness who creates the rain, snow, hail, and sleet on this mountain; she serves as a
caretaker and guardian for the mountain and has two attendants assisting her, Lilinoe and Lihau;
and Poliahu is a revered and significant figure in both oral and written traditional accounts that
have documented her connection to Mauna Kea; and
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WHEREAS, Mo‘oinanea, mo ‘¢ wahine and guardian of Lake Waiau, is at times referred to as a
kupua; she was born on the summit and assumed the responsibility as guardian of this sacred
body of water from her mother, Melemele, who was the former guardian; and assisting
Mo‘oinanea are her two female mo ‘o attendants, Kipu‘upu‘u and Kupukupu as well as others,
including spirit attendants; and Mo‘oinanea is a revered and significant figure in both oral and
written traditional accounts that have documented her connection and genealogical ties to Mauna
Kea; and

WHEREAS, Kanaka Maoli still remember their ancestral connections to Mauna Kea and their
akua, kupua, and ‘aumdakua; and Kanaka Maoli still continue their cultural practices and
traditions connected to this scared mountain; and Mauna Kea is associated with former and on-
going cultural practices, traditional beliefs, events, and oral history accounts; and the mountain
landscape is rooted in antiquity and remains important in the lives of Kanaka Maoli today who
attribute spiritual and cultural values to Mauna Kea; and as it was in ancient times, Mauna Kea is
today considered by many to be the most sacred and culturally significant location on the island
of Hawai‘i, if not in the whole of the Hawaiian Archipelago; and

WHEREAS, Mauna Kea is known as the piko (umbilical connection to the Universe)} of Hawai‘i
with many families continuing to bury the umbilical cords of their children on the mountain as a
way of certifying indigenous birth; and likewise, many families continue to establish family
shrines on the mountain to serve as a portal for direct spiritual communication and ancestral
connection through this piko; and

WHEREAS, it has been documented through oral histories that the waters of Mauna Kea,
suspended high above in the realm of Wakea, including all wai forms of liquid, rain, mist, ice,
and snow, are known to be pristine and are considered pure and life giving; and

WHEREAS, Lake Waiau is noted to be a significant natural resource and a sacred site, a source
of sacred water used in healing and cultural practices and is used as a sacred repository for the
piko of babies born to families connected to the mountain; and that a/i i (royalty) such as Queen
Emma traveled to Lake Waiau for "physical and spiritual healing”; and

WHEREAS, many traditional Hawaiian eulogies speak to the “Ao % i Ka-houpo-o-kane,” or
returning into the heart of Kane referring to burials of the most sacred chiefs on Mauna Kea, who
were known as the descendants of Wakea and Papahanaumoku; and '

WHEREAS, Mauna Kea remains a place for traditional and customary practices of Kanaka
Maoli which includes, but is not limited to, spiritual pilgrimages, religious ceremonies, erection
of family ahu or altars, gifting of offerings, collection of basalt, depositing of piko, interment of
‘ohana remains, gathering of plant materials, and hunting; and

WHEREAS, Kanaka Maoli have an intimate relationship with their environment; and a cultural
attachment (relationship to environment and practices) is integral to their physical and spiritual
well-being and that this attachment to the cultural landscape of Mauna Kea remains strong








